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to clear a possible misapprehension that with the dissolu-
tion of the ego individuality also is dissolved. When the
ego is dissolved or reformed, individuality is not destroyed.
The self that supports the individuality is a continuous
conscious principle that survives the appearance and dis-
appearance of the ego and does not depend upon the ego
for the preservation of its individuality. This self, as has
been already noted, is none other than the infinite self
which, in maintaining a manifold individuality in its own
movement of all-becoming, becomes the self of each indi-
vidual, in which, however, there, is a play on the surface
of a figure of the self, called the ego or the apparent self.
This latter is a temporary formation and like every
formation is dissoluble in time. The individual in whom
the bondage is shattered and the ego is dissolved retains
his individuality even after the release, MuktM. He can
recall in his liberated state the experiences of his former
life in bondage and thus connect the past of his distinct
individuality in an unbroken continuity with the present.
The individuality persists in spite of the withdrawal of
the ego, and it is a mistaken notion that the ego is a
permanent mark or eternal expression of individuality.
Perhaps a real and more enduring individuality com-
mences only from liberation, in the absence of the dis-
figuring ego and its interference. Therefore the liberated
life of the Jeevan-Muktha is an ideal realised in the
individual. So then, whether a soul is in bondage or
released from it, the individuality persists, because it is
the direct concern of the Infinite and not at all of the
ego. Certain truths about the MuktJza or the liberated
soul are stated in the Ramana Gita (Ch. VII, IX, XIV)
to which we shall later make reference. Though expe-
rience alone can verify their truth and one must have